Ten After Ten Session 73: Confession, continued
1461 Since Christ entrusted to his apostles the ministry of reconciliation, bishops who are their
successors, and priests, the bishops’ collaborators, continue to exercise this ministry. Indeed bishops and
priests, by virtue of the sacrament of Holy Orders, have the power to forgive all sins.
1462 Forgiveness of sins brings reconciliation with God, but also with the Church. Since ancient times
the bishop, visible head of a particular Church, has thus rightfully been considered to be the one who
principally has the power and ministry of reconciliation.
1463 Certain particularly grave sins incur excommunication…and for which absolution consequently
cannot be granted, according to canon law, except by the Pope, the bishop of the place or priests
authorized by them. In danger of death any priest, even if deprived of faculties for hearing confessions,
can absolve from every sin and excommunication.
1464 Priests must encourage the faithful to come to the sacrament of Penance and must make
themselves available to celebrate this sacrament each time Christians reasonably ask for it.
1465 When he celebrates the sacrament of Penance, the priest…is the sign and the instrument of God’s
merciful love for the sinner.
1466 The confessor is not the master of God’s forgiveness, but its servant. The minister of this
sacrament should…have a proven knowledge of Christian behavior, experience of human affairs, respect
and sensitivity toward the one who has fallen; he must love the truth, be faithful to the Magisterium of the
Church, and lead the penitent with patience toward healing and full maturity. He must pray and do
penance for his penitent, entrusting him to the Lord’s mercy.
1467 Given the delicacy and greatness of this ministry and the respect due to persons, the Church
declares that every priest who hears confessions is bound under very severe penalties to keep absolute
secrecy regarding the sins that his penitents have confessed to him. He can make no use of knowledge
that confession gives him about penitents’ lives.
1468 The whole power of the sacrament of Penance consists in restoring us to God’s grace and joining
us with him in an intimate friendship. Reconciliation with God is thus the purpose and effect of this
sacrament.
1469 Sin damages or even breaks fraternal communion. The sacrament of Penance repairs or restores it.
In this sense it does not simply heal the one restored to ecclesial communion, but has also a revitalizing
effect on the life of the Church which suffered from the sin of one of her members.
1470 In this sacrament, the sinner, placing himself before the merciful judgment of God, anticipates in a
certain way the judgment to which he will be subjected at the end of his earthly life. For it is now, in this
life, that we are offered the choice between life and death, and it is only by the road of conversion that we
can enter the Kingdom, from which one is excluded by grave sin.
1471 The doctrine and practice of indulgences in the Church are closely linked to the effects of the
sacrament of Penance.
“An indulgence is a remission before God of the temporal punishment due to sins whose guilt has already
been forgiven, which the faithful Christian who is duly disposed gains under certain prescribed conditions
through the action of the Church which, as the minister of redemption, dispenses and applies with
authority the treasury of the satisfactions of Christ and the saints.”

“An indulgence is partial or plenary according as it removes either part or all of the temporal punishment
due to sin.” The faithful can gain indulgences for themselves or apply them to the dead.
1472 Sin has a double consequence. Grave sin deprives us of communion with God and therefore makes
us incapable of eternal life, the privation of which is called the “eternal punishment” of sin. On the other
hand every sin, even venial, entails an unhealthy attachment to creatures, which must be purified either
here on earth, or after death in the state called Purgatory. This purification frees one from what is called
the “temporal punishment” of sin. These two punishments must not be conceived of as a kind of
vengeance inflicted by God from without, but as following from the very nature of sin. A conversion
which proceeds from a fervent charity can attain the complete purification of the sinner in such a way that
no punishment would remain.
1473 The forgiveness of sin and restoration of communion with God entail the remission of the eternal
punishment of sin, but temporal punishment of sin remains. While patiently bearing sufferings and trials
of all kinds and, when the day comes, serenely facing death, the Christian must strive to accept this
temporal punishment of sin as a grace. He should strive by works of mercy and charity, as well as by
prayer and the various practices of penance, to put off completely the “old man” and to put on the “new
man.”

