Ten After Ten Session 82: The Effects of the Sacrament of Matrimony
1638 From a valid marriage arises a bond between the spouses which by its very nature is perpetual and
exclusive; furthermore, in a Christian marriage the spouses are strengthened and, as it were, consecrated
for the duties and the dignity of their state by a special sacrament.
1639 The consent by which the spouses mutually give and receive one another is sealed by God
himself…The covenant between the spouses is integrated into God’s covenant with man: Authentic
married love is caught up into divine love.
1640 Thus the marriage bond has been established by God himself in such a way that a marriage
concluded and consummated between baptized persons can never be dissolved. This bond, which results
from the free human act of the spouses and their consummation of the marriage, is a reality, henceforth
irrevocable, and gives rise to a covenant guaranteed by God’s fidelity.
1641 Christian spouses have their own special gifts in the People of God. This grace proper to the
sacrament of Matrimony is intended to perfect the couple’s love and to strengthen their indissoluble unity.
By this grace they help one another to attain holiness in their married life and in welcoming and educating
their children.
1642 Christ…the spouse of the Church, now encounters Christian spouses through the sacrament of
Matrimony. Christ dwells with them, gives them the strength to take up their crosses and so follow him,
to rise again after they have fallen, to forgive one another, to bear one another’s burdens, to be subject to
one another out of reverence for Christ, and to love one another with supernatural, tender, fruitful love.
1643 Conjugal love involves a totality…It aims at a deeply personal unity, a unity that, beyond union in
one flesh, leads to forming one heart and soul; it demands indissolubility and faithfulness in definitive
mutual giving; and it is open to fertility. In a word it is a question of the normal characteristics of all
natural conjugal love, but with a new significance which not only purifies and strengthens them, but raises
them to the extent of making them the expression of specifically Christian values.
1644 The love of the spouses requires, of its very nature, the unity and indissolubility of the spouses’
community of persons, which embraces their entire life: “so they are no longer two, but one flesh”…It is
deepened by lives of the common faith and by the Eucharist received together.
1645 The unity of marriage, distinctly recognized by our Lord, is made clear in the equal personal
dignity which must be accorded to man and wife in mutual and unreserved affection. Polygamy is
contrary to conjugal love which is undivided and exclusive.
1646 By its very nature conjugal love requires the inviolable fidelity of the spouses. This is the
consequence of the gift of themselves which they make to each other. Love seeks to be definitive; it
cannot be an arrangement “until further notice.” The intimate union of marriage, as a mutual giving of
two persons, and the good of the children, demand total fidelity from the spouses and require an
unbreakable union between them.
1647 The deepest reason is found in the fidelity of God to his covenant, in that of Christ to his Church.
Through the sacrament of Matrimony the spouses are enabled to represent this fidelity and witness to it.
Through the sacrament, the indissolubility of marriage receives a new and deeper meaning.
1648 It can seem difficult, even impossible, to bind oneself for life to another human being. This makes
it all the more important to proclaim the Good News that God loves us with a definitive and irrevocable

love, that married couples share in this love, that it supports and sustains them, and that by their own
faithfulness they can be witnesses to God’s faithful love.
1649 Yet there are some situations in which living together becomes practically impossible for a variety
of reasons. In such cases the Church permits the physical separation of the couple and their living apart.
The spouses do not cease to be husband and wife before God and so are not free to contract a new union.
1650 Today there are numerous Catholics in many countries who have recourse to civil divorce and
contract new civil unions. In fidelity to the words of Jesus Christ — “Whoever divorces his wife and
marries another, commits adultery against her; and if she divorces her husband and marries another, she
commits adultery”—the Church maintains that a new union cannot be recognized as valid, if the first
marriage was. If the divorced are remarried civilly, they find themselves in a situation that objectively
contravenes God’s law. Consequently, they cannot receive Eucharistic communion as long as this
situation persists. For the same reason, they cannot exercise certain ecclesial responsibilities.
Reconciliation through the sacrament of Penance can be granted only to those who have repented for
having violated the sign of the covenant and of fidelity to Christ, and who are committed to living in
complete continence.
1651 Toward Christians who live in this situation, and who often keep the faith and desire to bring up
their children in a Christian manner, priests and the whole community must manifest an attentive
solicitude, so that they do not consider themselves separated from the Church, in whose life they can and
must participate as baptized persons.
1652 By its very nature the institution of marriage and married love is ordered to the procreation and
education of the offspring and it is in them that it finds its crowning glory. Children are the supreme gift
of marriage and contribute greatly to the good of the parents themselves
1653 The fruitfulness of conjugal love extends to the fruits of the moral, spiritual, and supernatural life
that parents hand on to their children by education. Parents are the principal and first educators of their
children. In this sense the fundamental task of marriage and family is to be at the service of life.
1654 Spouses to whom God has not granted children can nevertheless have a conjugal life full of
meaning, in both human and Christian terms. Their marriage can radiate a fruitfulness of charity, of
hospitality, and of sacrifice.
1655 Christ chose to be born and grow up in the bosom of the holy family of Joseph and Mary. The
Church is nothing other than “the family of God”…These families who became believers were islands of
Christian life in an unbelieving world.
1656 In our own time, in a world often alien and even hostile to faith, believing families are of primary
importance as centers of living, radiant faith. For this reason the Second Vatican Council, using an
ancient expression, calls the family the Ecclesia domestica. It is in the bosom of the family that parents
are “by word and example... the first heralds of the faith with regard to their children. They should
encourage them in the vocation which is proper to each child, fostering with special care any religious
vocation.”
1657 Thus the home is the first school of Christian life and “a school for human enrichment.” Here one
learns endurance and the joy of work, fraternal love, generous—even repeated—forgiveness, and above
all divine worship in prayer and the offering of one’s life.

